A HISTORICAL SURVEY OF SAIVA 
SIDDHANTA. 


ru, S Sankara nar.yan., MA-, B.L-, Advocate, belongs to a rich and 
respected Brahmana Zamindar family of South India. A research scholar in 
33C5r. his labours are known and appreciated He has written legal and 
educational articles, but his chief admirers are the students of philosophy who 
have read with advantage his original contributions on “Do Finite Individuals 
have a Substantive or an Adjective Mode of Being, P»nchast. Kayasara ,” 

etc He is now undertaking research work in Saiva Siddhanta and promises 
to give to our readers the advantage of the results of his labours.— Eds.] 


Saiva Siddhanta is a neglected branch of Indian philosophy. 
It is written in high-class Tamil and is difficult even for the most 
trained scholar to understand. Much of the literature on the subject 
is inscribed on cadjan leaves (*). The native instinct of conservatism 
which is almost insurmountable, and the desire to preserve this 
literature as the property of the Thiruvaduthurai Mutt ( 2 ) where it is 
deposited, coupled with a jealous guard over strangers who go in 
quest of the knowledge, have acted as clogs on the appreciation and 
propagation of this branch of learning. The student who wishes to 
be initiated into its study is obliged to observe certain disciplinary 
formalities and undergo a regular course of systematic training to get 
upadesa (initiation) even as a student of Sanskrit in a Brahmin Veda 
Patasala. 


Indeed Saiva Siddhanta is the Veda for the Saiva sect of South 
India, which is comprised mostly of non-Brahmins. History has it that 
Siva imparted the Vedagamas for the salvation of finite souls. Veda- 
gama is Veda plus Agama. Veda, according to Saiva Siddhanta, 
means the weapon or the instrument of knowledge of P&thi (God), 
Pisu (Soul), and Pasam (Senses). Agama means that which has 
descended from God. It may also be understood as A meaning Pasam 
ga meaning Pasuandma meaning Pathi ; that is, the sastra or code 
that explains the qualities of Pathi, Pasu, and Pasam. There is still 
another interpretation. A may be taken to meant Sivagnana, ga as 
moksha, and ma as destruction of the senses, in which case Agama may 
be taken to mean the sastra that inculcates the knowledge of God to 
the souls by the destructi on of the senses. 
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